1.14
PHYSIOGNOMY

Science of intuition

Liana Saif

po
as moles. In this chapter, I first look at the Greek and Indian backgrounds of the pract

physiognomy. In the following section, I argue that physiognomy is a science that system
and legitimizes the application of intuition (hads) making it an ally to medicine, esp
since they share the focus on the body. The underlying premise of this survey is that
practices were part and parcel of the scientific activities of medieval and early mode
micate societies. Adepts of such practices investigated phenomena that also concerne¢
sciences perceived by us retrospectively as “mainstream”. For example, action at & “‘
was at the heart of astrological and magical theories, and the nature of intuition was &
cept with which medicine, divination generally and physiognomy particularly grapple
questions of action at a distance and intuition continue to be relevant to the fields of g
mechanics, mathematics and medicine and constitute a major philosophical compof
negotiated and contested in these sciences, as they were in medieval physiognomy:
and medicine.

To demonstrate intuition as a negotiated and contested concept, I also 1
that promoted physiognomy as an esoteric science, that is knowledge rese
elite, a skill gifted by God to those who seek and achieve proximity to the
natural philosophy that contained the practice of physiognomy competed ‘
with experiential and the mystical spheres of knowledge. Respectively, one cente

cursive ability of deduction while the other sought to attribute extraordinary a8
and inspiration in order to verify the privilege and stratification of those Wh? ac
This chapter demonstrates these epistemological maneuvers in the case of phySIO‘
veying texts, transmissions and classifications. L.

In the intellectual and scientific spheres of medieval Islamicate SOClenfs’ p
(firasa) was linked to divination (kihana), which was deemed as one of the ‘?c
(al-‘uliim al-khafiyya) or “‘subtle sciences” (al-‘uliim al-dagiqa; Tkhwan al-$ e
107). The Ikhwan al-Saf2’ (The Brethren of Purity; [fl 4th/10th century))
epistle on magic, enumerate five of these sciences: alchemy, astrology, 5%

nvestigate a X
rved to thc:
divine. The
in its und
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Tlm al-firasa, physiognomy, which will be discussed in this chapter, was the science of
ding physical features and appearances to discern character traits. Nowadays, it is gene
understood to focus on the face; however, historically, it involved the entire body, sta
sture, movements, lines on hands, feet and the forehead, color and skin irregulariti'
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edicine and one they call the science of abstracts (ilm al-tajrid) “whereby the soul knows itself”
hy al-Safa’ 2008, 4: 287). Divination does not appear in this list, but in the long version
he same epistle, kihana (divination) is included as one of the “magical” sciences concerned
h “telling what will happen before its occurrence” (Ikhwan al-$afa’ 2008, 4: 312-13). This
sion of the occult sciences is common; however, physiognomy (firdsa) :;nd its subse.t chi-
_':cy or palmistry, and separately pedomancy, occupy an ambiguous place in these classifi-
ons (Figure 1.14.1).> The Tkhwan do briefly discuss physiognomy as they include it among
tices, such as auguries (zajr), auspices (al-fa’l) and divination (kihdna), that indicate those
s which are not apparent or have not yet occurred. For the Ikhwian, physiognomy is “the
00 of extracting morals (akhldg) by examining features (khalg)” (Ikhwan al-Safa’ 2008
8). In this sense, it is a kind of “inductive divination”, using Toufic Fahd’s (1é23—20095
ahd 2012). These practices are distinguished from any other divinatory disciplines that
‘via material or natural means such as astrology, which produces predictions through
udy of the locations of the stars and planetary configurations (Ikhwan al-Safa’ 2008 g4
his 15 madg clear elsewhere in the Epistles (Rasa’il), where we encounter physio no,m.
_: t.he skills and sciences associated with the planet Mercury, attained throuih thz
i mtm.lati\{e” faculty (al-quwwa al-wahmiyya). In addition to physiognomy, these skills
gination, thought, analysis, conceptualization, distinction, inspiration’ feeling and
n (_Ikh\lilvin.aITSafﬁ.’ 2008, 4: 222). The inclusion of physiognomy among t,hese mental
‘ :lsniit:;\;rllti 1s without material, physical or astral mediation. Instead, it is a science

10my of
S it
b (Kitab Asrar al-Kaff) by so
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kaff) as described in The Book of the Secrets
me ‘Abd al-Hasan, published in 1303/1886.
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- onetheless, 3 comparison of the Greek aind Tndi
ndian systems yi
yields that the physi :
ys10gnomic marks

o the Pseudo—Aristotelian text match well wi
i th i g
be-6, 28-31, 3% 42-4, 46). with those in the Gargiyajyotisa (Zysk 2014, 2-3, 20

1.14.1 The Greek and Indian background of Islamic physiognomy

ents Mesopotamian, Indian and Greek traditions of

re
—6). The Mesopotamian physmgnomic omen collecti
century BCE) serikingly resembles in structure "

content the Indian physiognomic omens, particularly the marks of men and women known
purugalakgana and strilaksana. The Mesopotamian and Indian systems share a similar PYOtasis‘
apodosis structure,* the male—female divisions and their inclusion of chiromancy and g : :
i i . i pe ¢ M2 f entire treatises Writ .
mancy. The first Indian system of bodily marks 15 found in one chapter of the Astral Sci i e 3 i b ten by Muslim scholars relatively 1
Accorging to Garga (Gdrgiyajyotim) from around the 1st century, although the precise date ‘15" failslczztosgfjizrilg)tl;xlgg;‘fkl—aurphlored text dedicated solely toypﬁ;ii(olgzg’i;dgzgo;; 2:11;)3)'
teste Mitchiner 1986, 82; Pingree 1981, 69-71; Pingree 1987, 95). b > \U" on Physiognomy (Kitab al- .y ) akhr al-Din
It i(s followed by two chagters in Varihamihirai 6th—centur))' Great Collection of | 3 c(liasslﬁcatioris _O £ dl-Kindt . & ;’56/ 8);(()) Zfllé ail{ll;‘;&rcgt'ﬁA(sda ;,Cg,lcf):;l;e’ it does not appear
(B(hatsambitﬁ). In both works, physiognomy ;s embedded in the principal doctrines of the B 5 ¢ tahl?zmlfn Smad(dl. 328/1037)’ who considers it alongside .medicir? 0-1), but we see it
manical jyotibsastra, meaning “‘the science of the stars”. It contains tWo main sections of ?. takenntrlé t; t}irce ::I:Zhas ! n;tural science of a secondary order (‘i:b:tsr;’i;gy,don: o
marks of men and women, with the former’s content applied to the upper three classes:] g ors: the Cairene physician, herbali n.d., 110).
4 i < 49 1 1 g - ’ rbalist
mans, ksatriya (ruling/ military class) and vaifya (merchants, craftsmen and landowners), a -/34,?,25111._}115__9:(1;]{) r Those Aspiring to the Most Eleuatedlsg:;d(;,cs};lc-)}iar Ibr} ,al-,Akﬁni
l;t}tler focuseg oln adolefsc‘e/nt girls. B]:th adopt tl:le to;—to—head fomﬁﬂa (Zysk 2014, L ¢ 3 ,tters of(t)lseru;jie;fm. 832;/}}35611) i dhis The Key to Felicity and the I.ar:;; t:lz_g[a'sid "
e Great Collectiott € prses was known to the Khwarazmian s olar al-Birtini (36 5 15% ab al-saGda wa-misbap al-siyada o astery on the
444/973—after 1052), and its root text was translated into Persian in the 8th/14th cen ‘:,.,;0(61;/5;;57]; Katib Chelebi) in his Removal of DY O”b“ﬁ O'r’m;;’uedl;\z’tmal- u)I( ullﬂ) i
[ al-zuniin ‘an asami [-kutub wa-I-funii es of the Books and
-funiin; Ghersetti 2007, 285-7 ;
, 285-7; Taskopriizade

2014, 1: 56).
Physiogzxomy in Arabic shares with the Indian system four major aspects. One Ey» .Qizi;til-st‘hahraztfl e
the inclusion of chiromancy and pedomancy as subsections. Chiromancy, for {nstance, B e form of translation, instruction on physi
’ n physiognom T ,

in the Astral Sciences According to Garga s part of the study of women'’s marks (Zysk : 1 Zﬁr:}tﬁ}:ifgfthe B/ Bl ——— The PSCUdO—A%istoteyliZ(:lulec;l, i?oacqulred tn.Aedic
xi, 37-8, 55-6, 62-3)- Thus, it is N0t surprising that Arabic texts that deal with chi - _]C,Ct R appeds in Arabic. Its translator was Hunayn [),/ e s
attribute this science to India (T@képrﬁzide 1985[CB], 1: 327; al-Razi n. d., 145; a-R mSl:tr'non‘s Physiognomy is the second o Junayn ibn Ishaq (d. 260/873).
ly cited statement, the Damascene geographer and Sufi Shams al-Di 2-4) ion is lost but forme

al interpretation of hum

11-12). Ina wide
(727/ 1327) states in his Epistle on the Science of Physiognomy (Risala fi §lm al-firdsa) that C
“is [a part] of physiognomy, attributed to Tamtam the Indian, Tankuliisha, and the €
India such as Sharasim the Indian” (MS Riyadh, University of Riyadh, 415, fol. 86b)
A second feature that Indian and Arabic teachings of physiognomy have in comb
haracteristics (Zysk 2014, 11 1X—X Hoyland 2005, 381-9)
¢ texts that were fundamental fof
a (¢ gg—144). [}

Physiognoniy in Arabic sources repres
ding human marks (Akasoy 2008, 121
known as Summa alamdimmil (dated 11th

” 1.14.2 'The emergence of physiognomy in Arabic

' 0 mparison (e] aStrol ng y 1 5 1 1 y llly a c (< =
; (0] alchetll 311d Illagl(: Alablc physlogllom O
t pp ar e(l as th Sub

i 1dest, from some time in the same period
ain 1vi :
source for the surviving Arabic renderings

2 e SChOIarlanax:jrks evolved pver time into a major theme of Arabi
i Zl —Ra;n t:e soc1o:3conomjc level. In the 6th/12th anl;
- andlﬂan Il?n .al— Umari (d. 965/1558), author of T}
e ,al_ z; jatzsf)ilng.Delt;qht in Faith Physiognomy (al-Bal e
- )] Thrz‘ diyya fi I-firdsa al-imaniyya), confirm physio -
B e te.m eey count them among the strongest indicato%:1 c;_f
:;,..’ o 29—,30. Npisrsarlrjents and ages since they constitute “essential
Sy, 4071, 1 4a_1’03) Th_ondon, British Library, Or. 8878, fols 9b—1(;a'
.al o .1 is led to the production of physiognomie ha’
e ese :cgmﬂg slaves such as a text known as The MeS 't p
i C;o ,‘alah al-Din al-Ayyiibis (r. 564-589/1169—- e
A of Choosing Slaves (al-Qawl al-sadid fi khtiyar al-‘abid) k}yl ?}?
e

treatment of race-based ¢
not found in one of the two Greek physiognomi
bic literature by the politician and intellectual Polemon of Laodice
the Pseudo-Aristotelian Physiognomy the other main Greek source for such teac

acknowledges that there are some practitionets of physiognomy who take 108

characteristics of nations. Yet he rejects this method (Swain 2007, 639, 645; Ghers€
1iles and the PES

Another two features they share are the inclusion of animal sitt
an and the Arabic systems of human W&

form.These two points link the Indi 4
physiognomy 23 manifested in the Pseudo-Aristotelian Physiognotys dated &0 mshati (d
and translated into Latin in the 13th century by Bartholomaeus €€ Messind ¢ ) / b ec;>902/~14()-6)' As a result of this ethno-ste : .
ns of how to

‘ tti 2007, 287). In relati _

Ve role as is evi . ation to this, it has been .

joce) of thl: 3’;3: nt in Ottoman manumission diiz\:lzéza;ihymfnm'ny
-édiscllssed iy Ir\ivzii ;}r.efully described with the partiCulareiiie the flul)’e
i the forcible conscri lt?oﬂ to selecting and freeing slaves h ?S i e
})' cription of non-Muslim individuals frc;nlz t{xseloBg:lil:z

Sicily (r. 1258-1266; Vogt 1999, 197; Foerster

Indian sources, the two Greek texts use animal similes. In the pseud:

the author questions the usefulness of these similes arguing that many a‘_u
features, many of them have similar character traits, therefore establishif® £
one animal is not possible. Furthermore,

resemblance with
mal but rather vaguely resembles one Of another (Swain 2007,
hysical traits, although sometimes he compates therm with ¢

human p
one animal to support 2 conclusion about the characteristic *

Manfred 1 of

Omic mark b
- arks
# R ecame a 1
“ R second major theme in Arabic sources Fakh
| ’ A . r
E 1ce guing that if the resemblance runs across an enti
ire

182
183



Saif
Physiognomy

1 eloquent courtier al-Tawhidi (310-414/922— ; .
il qu associating the Indians with immtiz“1;1)’2632:’16;?::12}1:}11 izr;i 10f epifstemic racial
ction (is@bd't?’ m—‘dc?pth study (ghaws), nuance (tangir), investigation ?bltZl? the Gree.ks;
fshaf), examination (istigsa’) and thought (fikr) is for the Greeks, while im: - : ‘exploratlon
Eon (bads), g:u’.lesswork_(gann), deception (bila), trickery (taba};yul) . gination (l;l/dhm),
¢ the Indians (z.zf-'ljawhldi 2011, 147). The leading religious. scholar of tﬁrC;ri’I (sha’badha)
-Shaﬁ_f al—_]uga.m (_740._816/1339_1413)’ took a general position inde . ; /1 -
by juxtaposing intuition with thought in his The Book of Definitio pentient of ra_u_al
sani 1983, 88). ns (Kitab al-Ta%ifat;
e to such cultural as well as scholarly positions, a i _
on in physiognomy. In the Pseudo—iristotelian lgﬁl;l?()gg:;lz}s’e tflio:zt:loer iloa((iilf:\lcati?in
§ ready

man beings with these resemblance similar internal traits, thep y, i
by the weight of the resemblances rather than differences. In 5 d‘.
gic to connect the thing with that which it resembles, especia]l
_Razi 1939, 21-2). A short time later, Shams a1y ‘2"
he Science of Physiognomy (Risala fi ilm al-firdsq;

species, and we can see in hu
can legitimize this practice
tion, it is an accepted form of lo
when it is corroborated by experience (al

al-Angari included them in his Epistle on t
Riyadh, University of Riyadh, 415, fols 7a—-1 2a).

Thus, Arabic physiognomy was undoubtedly nourished by both Indian and Greek systen
But it also developed its own characteristics and orientations. Two of them, the central role.
intuition and the emergence of a Sufi type of physiognomy, will be discussed in the next

sections.
1.14.3 Physiognomy as a science of intuition laimer: people who practice physiognomy need to be aware that 1
A B many peo s
Physiognomy was seen early on as based on intuition (bads). Defining firdsa in his dictionary: ral st:ti;of;he ;oulxgt have. e def““‘“% such as the brave and the i:lprije:p f
Ibn Manzr (630-711/1233-1312) explains: “g 4 Z ;e“ 0;1 ristotelian physiognomy, there are only few people whose - .
etected through their exterior. The translator Hunayn ibn Ishaq commented t?lei
* a

! : had only said this because he was surround
et on i ed by good people who we
- Ugn oftlheu;"mner states, but in Hunayn’s time that was not the cazz aft:)l: ttl':) cont:)l
ntrol themselves” (dabt al-nafs) were the very few (Ghersetti 1999 9) Ps’eudo ZS? :”do
5 ) -Aristotle

and warns about another shortcoming of physiognomy and intuition:

Language of the Arabs (Lisan al-‘Arab),
ever”, Tbn al-Athir said: “it [firdsa] is said
he manifest [sense] of the hadith signifie
to the hearts of his Friends so they know
(karamat), correctness of guesswork (zann
ned by signs, experience, features, a n

on the badith: “beware the firasa of the beli
with two meanings: one of which is what t
and it is what God Almighty brings down in
the states of some people by way of charisma
and intuition (bads). The second is the type lear

morals whereby people’s states are known”. 1
(Ibn Manzir n. d., 6: 159-6

p u-.\ :Zr[;elieizs;; 5: ;szzgsine ({lata‘wqhham) that one of the signs is fixed (thabif)

: e; W 1 1 G

be so if this sign is not continuousa:tirlltdl;lt(i:ci::iltioi:\rrztttoet};lcaetptthti};agtitt}liiri(iciir;l;Ot
(Ghersetti 1999, 1625).
‘1352;);01}: ;?izfeﬁzgkti CtIow;mance and Administration (Kitab al-siydsa fi tadbir
Giandr the Gre, Arisois i, s adved by b e

On the other hand, al-Zamakhshari (467-538/ 1074-1143), in The Foundation of Elog o
al-balagha), defines judgment by intuition as physiognomy, associating it with guesswor
al-Zamakhshari 1998, 1: 174). As we shall see in the following, this association perme

discussion of physiognomy beyond those early sourc
Intuition is also a central constituent of Avicenna
ment of the mind that seeks the middle term® in a sy
by intuition. Some individuals achieve this faster than others, and t
upon the middle term spontaneously are characterized by acumen (dhakd). In this e
of conceptualizing intuition, Tbn Sind considered it responsible for bringing the dt
intellect to the level of the acquired intellect, that is, to intellectual perfection. Later,
this theory, seeing intuition no longer as the movement of the mind, fast or slow, €
taneous action, whereas thinking constitutes the movement (Gutas 2001, 3-5)- ’

that this difference is significant

es.
n epistemology. He considers it th
llogism. Intelligibles can thus be
hose who are ablé

do not b i,

e e C:asty n Judgxpent based on a single sign, gather up all your
d the most Iiykelllyazr;(;n o Wghllcomm&Ctirlg - s
s you shall be correct and suc i
’ God Almighty and His generosity. SR e S

(Badawi 1954, 124)

21 expresses the same conditi i
ti i
B8 ate manifes: oqually on, adding that a physiognomer must know
its the possibility of 5 y on everyone; some of them are more subtle than
. . signs contradicting one another. In this case, one must
it one is inferrinp Cgonderance to signs that appear on the physical parts
i egl.ml;)r example., lpferring courage from the chest is better
. Finally, 1o fiv amy cont.radlctmg in quality, quantity and value, then
.. jr:;:: dtldt thz author of the Pseudo—AriStoteliar; phy-
R S 1
v 193, R ates but a single demeanor, such as brave and
the author
by “people Z??g:lins that enslaving men, women and boys based on
SE 7592, fol. 21 1&1’;‘"‘“‘1 physiognomy” (ahl al-bads wa-I-firdsa; MS
Ho . e o t) R ’
B “Blh \.'er, n ph}fsmgnomys defense, he distances
: ysiognomy is not like intuition (al-bads) and

uition, regardless of its tech
ild an entire epistemolog!

by both medieval
d oné

in emotional appeal and philosophical clarity. Int
nition, is a difficult concept upon which to bu
which may also explain why it was never fully appreciated
dern scholars. Thinking is not; it is the most human of our faculties an

expected to lead the way in any epistemology. e i
utas

i)

Physiognomy’s affinity with intuition, assumption and estimation (‘f‘k
lim scholars and courtiers an inferior science O § h
arp=48

e-based thinking. The ¢

2

eyes of many Mus
not deemed to be based on rational, evidenc
185
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Abi U bia n.d.[CB], 1: 158-1
4 cldi;:l}; < intuition (hads) and60’ _ZOZQ[CB], 1.2). In fact, he asserts, “[M]ost of th .
B d., 4: 359 2(')20 i Stlistématlon (takhmin) and rarely is certitude invol iipracuce of
bifan. d., 4: 5 ,15.51.8.24). Erroris . involved” (Ibn Abi
: g : P sl S particularly associat e b !
_ph}.'smg: :::;Ce;njr;;edlcal- literature agree in this point. But pr:lacteiic‘))v o lﬂt.u1t1.on, AUthors
"'“ffcl 156—61; 20;(;1 tiu;n cC;m often avoid errors and establish proll: et;srmt}ll -
Bd., 1: ; , 1.2). a 1
'pOrtant role in therapeuiic tr}::r.works Co.nﬂrm that the concept of intlltJZti(oznalAbl s
ods (i it dl-adus practices. In his The Compendium of Simple Medi 50 played
B oicic i h‘iYa.Wa-l-aghdhiya), Ibn al-Baytar (593-646/1 1'578 e
cial piof matt edica in his time, describes the administration of s —1248), a leading
an intuitive impulse (Ibn al-Baytar 1992, 4: 354) medicinal material as based
he integration of various fields of conte '
- : . sted knowledge int "
vled r:? j:lge;eztt;:;mcate societies was not achievedgat tll:eosattl;i ?111: lphn; i
i . e
. b}:tweenct }f)ro;flsses. Magic, for instance, gained its stable ;m through the
es and methods from ai I /9th and the 6th/12th centuries, by incor I())aC? B
- S >3 . ?
e idear; c())fr}:d Phﬁlignhomy, in contrast, solidified itf p?stiltrilf C?}ilcept;
o : which this process revolved i “ v
(M‘:le)ﬁf::f :vhil;)odlly states” (Ghersetti 1999, 3). ThrouglflS :E:t rthi'ughts e
1N3 n a
e _smﬂo.tlon lifrom the Pseudo-Aristotelian physiognoil Cé;c'e' il G
'ersetti 1995 4) Gﬁ:: .Illzii the powers of the soul are affected byy.thelttlzl s o 18
Follows the Te ";per;lment o_,fi? ;ed, expressed such an opinion in the tract Th Itnf, N
B b Galenic treatilse k‘)’d)’ (Ft anna quuwat al-nafs tabia li-mizaj al ba[ziat l)e I:'Wfof
L e, because he had translated it hi Y at-bacan). Hunayn
Bch s ¢ : . i nslated it himself. .
‘Ph}:icf;i:llnf’ ;eadmg, memorizing and commenting S:am;”tms’ v}jrlo'us -y .
. Zu:})l ec?me a natural science of intuition. A furthe(r)g:t e
B that an essent.alor o Thfi‘Bo.olf of Governance. Ascribing the work . CIZVYQS wured
1w - Ty ;r pa}rlt ;)lf spiritual medicine” — that complement tOh r{stotle, the
ou 1 i) S 1
i ii tt e mamf‘est marks.” He adds that such a pra Ctii YSlCal‘ medi-
4 11 strumental in kihana (divination e r.ehant o
4, 116). ) part of which is physiognomy
tematic medicalizatio :
. n of physio ic intuiti
z1in his Book ; physiognomic intuition was und
s sciences are"gai hg’""g"om (Akasoy 2008, 129-30). He zfseffke? e
- T on the natural science and its branch > 1 ]h.e foun-
ected cine on all levels; therefore, any sl ehes as ascertined by
cted at medicine” (a1-Razi , any slander directed at this sci i
e azi 1939, 6). Furthermore, th . ence is
ings that make up the temper. , ‘ , the physiognomer has to
, efficie ) perament including th i g
nt, teleological. The materi . the Aristotelian four causes:
and the cleme aterial cause is composed of o
gent i nts. The formal has effect of the organs, spirit,
gent is the cause of health or i 85 de fsmperaments afl ghyde
x: air Ed B, el lor illness. Concerning the causes of healtl}ll ICZ
nfluences. The physi u ness,‘ motion and stillness, purgin o
ysiognomer should b ging, congestion
e able to observe and delineate the

i rnal marks, th
939, 8-9). e character and mindset of the individual and their ph
eir phy-

~‘| l‘]‘ledicine and
, have the hu
K “the paradi.
3 hidden from
PRIy and
pot it in th

s do not result from consideration and observag,
0

ion and assumption
1 . »
is and observation.” Intuitjo,

ults only from analys
ituation by relating it to other events or indicatig

such as telling whether a running woman is pregnant from the way she holds her belly. Notwigh
standing, physiognomy and intuition are skills that can be found in one person since they 3
require intelligence (MS London, British Library, Or. 7592, fols 3b—4a). ‘

Physiognomy is not the only science that is intuition-in-practice. Astrology and medicine

often presented as — OF challenged for — being such practices. It 1s useful to situate physiogng
relative to these sciences i understand the epistemological class to which it belo

and to highlight the link physiognomy itself has had with these two sciences. A

The anxiety surrounding intuitive knowledge is repeatedly expressed in astrological lig
ture. In his magnum opus, The Great Introduction to Astrology (Kitab al-Madkhal al-kabir ila
abkdm al-nujiim), Abii Ma'shar (171-272/ 787-886) defends astrology’s rationale, writing th
ing stumbled upon by intuition and es'
ound origin with which to work or fro
resent book to g"

assumptions, because intuit
(nazar wa-mushahada), and physiognomy res

according to him, involves understanding a s

n order to

ought astrology 1 someth

khmin) without having a s
and so we composed our p
nvincing arguments and evidence . . . an
ow the foundations of t :

[m]any people th
mation (bads wa-ta
which syllogisms can be made . ..

blish the judgments [of astrology] with co
whatever that is not there can be deduced by those who kn

practice. i

(Abii Ma'shar 19951996 [CB], 2: Bk. 1, Ch. 1, ¥
ween evidence-based knowledge and intuition is explicit here. [t
bads. For astrology, he favors the Aristotelian model of s

substantiation: “Most of the science of the judgments [of the stars] is manifest, visible, a
and that part not manifest is inferred by clear syllogism from the science of the na ’
and from the powers of the planetary motions manifest in this world” (Abii Ma‘shar 19¢

2: Bk. 1, Ch. 2, 7). Following this assertion, he gives examples of non-astrological
and predictions that common people (al-Gmma) engage in: knowledge that can be de
physiognomic. For example, they know if 2 woman is pregnant when her eyes are f
her eyelids droopy, having pure-looking pupils and thick white sclera (Abl Ma'shar

[CB], 2: 11). :
Contradicting hald@n (732-808/ 1332-1406)
astrology by overemphasizing :

The juxtaposition bet
Abi Ma'shar uses for intuition 1s

Abii Ma‘shar’s statement, Tbn K
its reliance on intuition: !
“

the unknown withot
al indications - - - ©
Jy intuitive §4€
even

¢ there exist ways of perceiving
he astrologers who refer to astr
£ the unknown; it is mere
based on astral influences . - -

Some people claim tha
sense. Among them are t
logers have [attained] nothing 0
estimation (zunin hadsiyya wa-takhmindt)

confirmed, the means is [still] intuition and guesswork. 1
(Ibn Khaldiin 2005[ -k

on established by A

hich the stars sig
e the eficE

hysi i
nfalz’bZizC;ran bls understandable. In addition to being the
By o J-e? and r’e’majn anchored to the present”
o Sm erence” that through observing symp—,
v enses (th?rsetti 2007, 285). The practical
Rstora sy ceptualization as intuition-based medical
s. However, for Fakhr al-Din, the diagnosis

[bn Khaldiin was responding to 3 long and firm traditi
Aristotelianized and naturalized astrology according to W
and influence minerals, plants, animals and humans, because they ar
generation and thus have a formal link to them (Saif 2015, 9-16)- i

As for medicine, according to the physician Ibn AbI Usaybi‘a (d- 668‘/ 1
diagnostic skills in medicine: inspiration (ilham), intuition (bads) and ¥ ‘
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aowing the hldden became privileged (Saif 2017). As a result, physi
1 revelatory science practlce.d b}_' an elite group of mystics. Howye\ljery Siff}?om?' ok g
qy seems t((;i be (lie§s abAO.Ut intuiting through physical signs but rathe;r simy ft o, P
d_unmc ated intuition. In_ his The Ranks of Sufis (Tabaqat al-sifiyya) phy e
mi (325-412/ 937-—1 021) cites a certain Aba ‘Uthman Sa‘id al—lg "tb? §Uﬁ ha'glographer
55V tlf (zagr:ll) I:S?(Sﬁt;ﬁ Wl_tl'; (t)rol;th; for guesswork is hit and miss ifa iisias :;igzgnm/% o
ok : et gy . i as firasa, it is
,.‘“ ail-.QuShayﬁ (d. 4§5A/ 1072), who re)fer:nzlse a%?fliﬁﬁeﬁfcftl:s(al-l{isﬂa e
ct giving many deﬁmnons of firdsa as a spontaneous divi,nely su oan ane Fhapte'r e
L b c:t oft}_lought in the heart that refutes what negates it” (al—Qllplph rte‘ e
»,ml_ mbl (5‘?8—638/ 1165—-1240) subscribed to a similar view S([:;lin i
ap er ntled' On the Pl’(CStlgC— of Physiognomy and its Secrets”, in ;;Oy o 1'19_29).
ih al-m‘aktyya), Ibn al-‘Arabi tells us that the people who can ,be 9 . {\’/Iman _D’Sd"”"es
.meamr;igi th?;; whose conséousness strays from the divine and \::1:: iy
: (I:l es‘tyi:urt Ezrf:gr;hihdlspralse of th? physiognomer who sees the?;es;?rci)ti;tlafclhed
i S : ere a;§ two kinds of physiognomy: one described as n:twS
R (rﬁhdniyyaj Offﬁe ,S reiu tlng from the physical temperament (mizajiyya) uc-l
: 1 Namﬁ_ﬂ thSi;gnom ;)Ou k(m;fstyya), .founded on faith (imaniyya) and djv}?r/xe ’njmt
QI e s s ok i i
ey © : : ulfa) decreed by God
k. Wh()lt:. g\ss:r:); Z;ltbs:ﬁm;ll (med1cal) spirit mediates bet\zfleen th:seet‘:r?iirz:rl::e
). ol B o ,Ch e balance or 1fnbalance of the temperament manife tS
i._: e Divmaracl':er.. Ibn al-‘Arabi elaborates on some of these phs—S
" e eyé Ofin: ;})1 Zsmgnoxpy, however, is revelatory, resulting fromya
i e o ot n litt- , revealing th.e inner states of individuals without
i ained by tbe' faithful whose heart is illuminated b
- ignommst(:)lfouin.ess on divine attributes and names. So, if peo IZ
e salvific means, they can consult the ulama’ (experfs)
‘: B it er can also guide toward bliss and salvation those whose,
e fOundoise l:ﬂiemp.er'aments are imbalanced (Ibn al-‘Arabi 2006
e n his ?wme Affairs (al-Tadbirat al-ilahiyya) in a cha te’
- nzfst?gnac;my (Tbn al.—‘ArabI 2003, 58-69). o
“ | Speaks)'o;c‘,‘S s0 makes I‘.hle distinction. In his The Lofty Aspirations
B t})m:tuall phymognqmy” revealed to the heart without
. malterialyt hf; s cll;lﬁra.ctenzed b}' transparency and lumines-
q . tyge n——— hgs. ysiognomy in sleep belongs to this type.
ls a_sc;l,ence fc)gun(r;i]@fest states and marks that reveal hidden
o e i b e s e
.,” : intuiﬁnmt err, being a divine inspiration T}’lu - —
. R i thSiOgnon.l s, it 1s exempt from the
y suffers. He writes:

+ 1
v

of the physiognomer and the physician must also be fortified with astrology, sharp senses an'

long experience (al-Razi 1939, 28).

L.14.4 Esotericization of physiognomy

physiognomy did not detract from it being perceived as ull
25 associated with piety and devoutness. The Q 4

appears to sanction such an association: “In this are signs for the mutawassimiin (the marke
ones)” (Quranl5: 75). The last word is equated, i widely accepted interpretations, with my ‘
farrisiin, meaning those who discern by signs (Hoyland 2007, 240). Furthermore, in a badit} 4
is reported that the Prophet said: “Beware the firasa of the believer, for he sees with t.he : {
of God” (Hoyland 2005, 363-4). The great legal scholar and imam al-ShafiT (d. 204/820) q
d for his skill in physiognomy. The story goes that he collected many books on the su i
during a trip to Yemen. It is said that he composed a text on the subject, but this is doul o
(Hoyland 2007, 241-3). Mystics and ascetics capitalized on this kind of physiognomy to ¢
tinguish it from a more mundane type based on mere knowledge of physical marks and s

(Hoyland 2005, 387).

The spiritual corre
Ottoman art practices in the
of the physical appearance an
content of certain badiths that
devotional poem in Ottoman
The earliest dated examples 0

The medical framework given to
mately reflecting a type of insight that w

fame

als became sO entrenched that it appear
form of the hilye-i serife (noble hilye), the verbal calligraphic p
d moral character of the Prophet Muhammad. It is based o
became popular in the Ottoman empire, in addition to a p¢
Turkish, the Hilye-i hakant, composed in the later 16th ce
f the prophetic hilye belong to the later decades of the 174
tury, usually credited to the calligrapher Hafiz ‘Osman ([1052—1110/ 1642—1698]; Stanley
559-60; Schick 2008; Derman 1998, 34-7). The most common text used in construct
hilye is from a badith attributed to the Prophet’s cousin ‘Ali ibn Abi Talib (d. 40/661):

lation of appearances and mor

but was a man of medium size. He

but a mixture of the two. He was not obese
o to some extent. He was reddish-whit
nts and shoulder b

£ his hands and hi

2l K1ng

He was neither very tall nor excessively short

neither very curly nor flowing hair

did not have a very round face, but it was s
lashes. He had protruding joi

had wide black eyes and long eye
He was not hairy but had some hair on his chest. The palms o
were calloused. When he walked, he raised his feet as though he were
slope. When he turned around, he turned completely. Between his shoulders W
seal of prophecy, and he was the seal of the prophets. !

d

(Stanley 201¢
Jevotional practice it

at the hilye — an important ;
s nazar (contemplaung :

d with Sufi practices such a
age culture of the

by gazing at human beauty), in combination with the anti-1n
0). In this way, the Prophetic hilye becO=

Sufi order and others (Stanley 2018, 57

contemplating the perfect alignment of khalg and akhlag in the person of 4
Prior to the rise of systematized and institutionalized Sufism 10 the 6th/12¢B :

centuries, the Abbasid translations and intellectual activities between the 2nd/ gtha

centuries fostered and established a scientific episteme that integrated astrolog ?

and divination as part of the natural sciences that grapple with I:'herlom"'_“"1 '3

distance and, in the case of divination, intuition. The mentioned changes 12 :

in the perceived paradigms of legitimacy applied to the occult sciences: Now

Tim Stanley suggests that gazing
period —may have been connecte

‘, asked abo s

beccun o ;:et}tlz d}ffercnce between these two parts. He said
1 e disc105urermtl}g over of signs by the heart. [Faith—basedi
Fakr ol. of the light of the Lord of the Heavens.”

Din al-Raz;
1 azi, MS London, British Library, Or. 7592, fol. 2b)

of th
& ¢ Prophets and the saings (

cal type (a]R 3,5 1081 6. awliya’). Education and training are

also see al-Razi n. d., VIII: 145).
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As mentioned earlier, al-Ansari dedicated an entire treatise to physiognomy, and
revelatory aspect is clearly articulated (Akasoy 2008, 131—4). His sources as he lists ¢ 4
al-Shafii, Ibn al-‘Arabi, Fakhr al-Din al-Rizi, Aristotle, Polemon, Hippocrates an .f
sources (MS Riyadh, University of Riyadh, 415, fol. 1a). The distinction he offeryl i
natural and revelatory physiognomy is taken almost verbatim from Fakhr al-Din 41
Riyadh, University of Riyadh, 415, fols. 3a—4a). In similar words as Fakhr al-Dip, '
asserts that the epistemological foundations of natural physiognomy are identica] ¢o Med;
that is, intuiting inner moral and physical states from outer marks (MS Riyadh, Units ‘
Riyadh, 415, fols 2a-b).

Physiognomy set within a Sufi discourse is also found in the Ranks of the Wayfaters (
al-salikin) by the theologian Ibn Qayyim al-Jawziyya (961-751/1292-1350). He opte
the literary technique of commentary to talk about physiognomy, although he is alsq
for his traditionalist stance discrediting occult practices. His text is mainly a commeng,
The Stations of the Wayfarers (Manazil al-Sa’irin) by the Persian Sufi al-Harawi (396-481 /1,
1089). In it, al-Jawziyya speaks of three types of physiognomy. The first is called faith‘
(imaniyya). It is the “sharpest” since it is “a light cast down by God into the heart of
believer”. Reports from the salaf (the predecessors) is given in support of this type, whey
are told that the Rightly Guided Caliphs, Aba Bakr (r. 11-13/632-634), ‘Umar and ‘Ugh
(r. 23-35/644-656), were among the best skilled in faith-based physiognomy. He cie
legendary ascetic Abii Ja‘far al-Haddad saying “physiognomy is the first thought without o}
tion,” which echoes al-QushayrT’s aforementioned definition (al-Jawziyya 2001, 2: 192
The second is physiognomy by asceticism (firasat al-riyada wa-I-ji* wa-l-sahar wa-I-tak|
physiognomy by discipline, hunger, sleeplessness and abstinence). This is a universal
attaining the skill “shared between the faithful and the infidel; it indicates neither faith
allegiance” (al-Jawziyya 2001, 2: 194). Monks are known for it. Unlike the first type of
iognomy, this one gives partial information. Therefore, it is useless and leads astray. The |
is physical physiognomy, which is adopted by physicians who observe external signs to I
about internal natures. Al-Jawziyya seems to approve of it (al-Jawziyya 2001, 2: 194-6).
on the teachings of al-Harawi, al-Jawziyya, furthermore, mentions three degrees of physi
nomy. The first is common physiognomy, which occurs very rarely to those mindless of ¢
without any knowledge of how it took place. It could be an afflatus for the sake of wari
or delivering good tidings, but it could also be demonic inspiration to undermine faith:
cause fear. The second degree is the physiognomy of the faithful, and it is pure divine insp
tion. Finally, there is “esoteric physiognomy” (firasa sirriyya), which occurs to the noblest
concerned with secrets and is articulated either explicitly or in symbols (al-Jawziyya 20 01
197-200). In his exposition on physiognomy, al-Jawziyya incorporates physiognomy into
strata of spiritual development and thus stretches further the spectrum, which usually be
with the discursive-physical and ends with nondiscursive and revelatory (generally ideok
cally neutral) by distinguishing universal asceticism from a “mysticism” that is pronound
Islamic, privileging the physiognomy of the latter. 1

Esoteric physiognomy is also found in the aforementioned Human Delight, clearly insp
by Ibn al-‘Arabi’s taxonomy and terminology. Ibn al-‘Umari cites Polemon, the two B
in addition to Ibn al-‘Arabi and al-Qushayri (London, British Library, Or. 8878, fol.
Here, too, he speaks of physical physiognomy and faith-based physiognomy (Tmﬁﬂi}’}'a)
latter being revelatory (bi-l-mukdashafa; MS London, British Library, Or. 8878, 2a-b). 10
‘Umari begins with physical physiognomy, emphasizing its link with medicine, often boff
ing verbatim from Fakhr al-Din al-Razi (MS London, British Library, Or. 8878, fols. "1
Curiously, Ibn al-‘Umari equates revelatory physiognomy with the inherent and inSf

. of some animals, namely, bees and hoopoes. The first is honored by an entire siira
g an, and the other is depicted there as Solomon’s trusty servant who brings him
Qu:lais’in Saba’ (Yemen; MS London, British Library, Or. 8878, f. 7b; Qur'an 16 [The
: ,fB ’gn 27: 20, 27-28). Being divinely guided, this type of physiognomy is not tar-
Q 3 nn and never fails (London, British Library, Or. 8878, fol. 8b). The treatise ends
" .ga the reader to employ what can be called reflective physiognomy. It is directing
4 Omlr:tg into the self, evaluating its preoccupations, values and behaviors. On judgment
‘,-;, Qur'an pronourllces, one’s own exterior — legs, harllds, tmjlgue and 59 on — shaﬂ

one’s interior states; people’s eternal destiny will manifest on their faces. It is

witness tO o i 4 - -
¥ of complete externalization of the inner state of being (MS London, British Library,

278, fols. 27a—28b).

1.12.5 Concluding Remarks

v.'hapter considered physiognomy as a set of practices based on intuition. A§ such, inv.est—
E: . speculative knowledge (bads, zann, takhmin), no matter how systematized, required
- ization. This was carried out mostly through medicalization from the 3rd/9th to the
“2th centuries, and later, due to the systematization of Sufism, through its transfor-
on into a part of esoteric doctrines and practices. The first process consolidated phy-
nomy’s association with natural philosophy, contending at some point with an explicit
ricism that reclaimed physiognomy as a passively attained token of the spiritual elite.
 ._. izing the epistemological shifts that underlie these two practices frees us from the
jed perception that the occult sciences, including astrology and magic, occupy a marginal
e contoured according to the value of their end results and claims, and anachronistically
'red according to our own intellectual and epistemological borders. Simultaneously, by
ntifying the universal phenomenon physiognomy grapples with, namely, intuition, we
in to discern a scientific and philosophical concern that is still relevant today. In the field
edicine today, the role of intuition is acknowledged as a diagnostic factor that sometimes
lenges evidence-based medicine yet plays a role in clinical decision-making (Greenhalg
2, 395-400). Physiognomy was applied in economics, particularly in slave trading. It was
rized in Islamicate courts, especially among the Ottomans. It provided guidelines for
cting members of the ruling elite and a tool for imperial propaganda that was buttressed
acial profiling. Physiognomy as a science of intuition was utilized for decision-making
aining to the management of body, society and state administration (Leli¢ 2017, 623-6;
ipter 11.10).

Notes

“onsoldated bibliography.

the dating and identity of those scholars is highly contested. For a survey on those problems, see Callatay
. 1‘3 and a new alternative interpretation by De Vaulx d’Arcy 2019.

Alromancy is the divinatory practice of reading the features of the hands, including, but not restricted to,
: hnes of the palm. In Arabic, it is known as Glm al-kaff (the science of the palm) or §lm sard’ir al-kaff
1€ Science of the palm’s lines). Pedomancy is examining the soles of the feet to divine the future and
14gnose personality traits and health conditions and tendencies.

213515 and apodosis: the two basic constituents of a conditional sentence. Protasis (literally, what stands
.re) 1 tht’: antecedent clause that expresses the condition, the “if clause”. Apodosis (literally, what
Mes after) is the clause that expresses the consequence.

i ;”t"m dppearing in both premises of a syllogism but missing in the conclusion. For example, all men
“AUman; Socrates is a man; therefore, Socrates is a human; here, man/men is the middle term.
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